



TOWARDS SERVING THE MANKIND: THE ROLE OF THE 
RAMAKRISHNA MISSION AND HUMAN DEVELOPMENT IN 
INDIA 
Karabi Mitra 
Bijoy Krishna Girls’ College 




In Indian tradition religious development of a person is complete when he experiences the world within 
himself. The realization of the existence of the omnipresent Brahman --- the Great Spirit is the goal of 
the spiritual venture. Gradually traditional Hinduism developed negative elements born out of age-old 
superstitious practices. During the nineteenth century changes occurred in the socio-cultural sphere of 
colonial India. Challenges from Christianity and Brahmoism led the orthodox Hindus becoming defensive 
of their practices. Towards the end of the century the nationalist forces identified with traditional 
Hinduism. Sri Ramakrishna, a Bengali temple-priest propagated a new interpretation of the Hindu 
scriptures. Without formal education he could interpret the essence of the scriptures with an 
unprecedented simplicity. With a deep insight into the rapidly changing social scenario he realized the 
necessity of a humanist religious practice. He preached the message to serve the people as the 
representative of God. In an age of religious debates he practiced all the religions and attained at the 
same Truth. Swami Vivekananda, his closest disciple carried the message to the Western world. In the 
Conference of World religions held at Chicago (1893) he won the heart of the audience by a simple 
speech which reflected his deep belief in the humanist message of the Upanishads. Later on he was 
successful to establish the Ramakrishna Mission at Belur, West Bengal. He initiated a religious movement 
with the sole aim and objective being the dedicated service to the humanity. At present the Ramakrishna 
Mission with its branches all over the world serves the cause of humanity, contribute to the 
dissemination of the man-making mission propagated by Swamiji and represent the spirit of Indian 
culture in the world. 
The paper will address how Swamiji inaugurated a humanist movement amidst numerous challenges and 
was successful to leave a progeny of saffron-clad monks dedicated to the well being of the mankind. 
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SECTION- I : HISTORICAL REVIEW OF THE  LINK BETWEEN RELIGION AND HUMAN DEVELOPMENT  
Religion and human development are interlinked fields and in Indian historical tradition the combination 
of these two have borne excellent results. 
 In Indian tradition religious development of a person is complete when he experiences the world within 
himself. The realization of the existence of the omnipresent Brahman --- the Great Spirit is the goal of 
the spiritual venture. However with the passage of time  traditional Hinduism developed negative 
elements borne out of age-old superstitious practices. 
During the nineteenth century changes occurred in the socio-cultural sphere of colonial India. Challenges 
from Christianity and Brahmoism led the orthodox Hindus becoming defensive of their practices. 
Towards the end of the century the nationalist forces identified with traditional Hinduism. Sri 
Ramakrishna, a Bengali temple-priest propagated a new interpretation of the Hindu scriptures. Without 
formal education he could interpret the essence of the scriptures with an unprecedented simplicity. With 
a deep insight into the rapidly changing social scenario he realized the necessity of a humanist religious 
practice. He preached the message to serve the people as the representative of God. In an age of 
religious debates he practiced all the religions and attained at the same Truth. 
Swami Vivekananda, his closest disciple carried the message to the Western world.In the Parliament of 
Religions held at Chicago (1893) he won the heart of the audience by a simple speech which reflected his 
deep belief in the humanist message of the Upanishads. Later on he was successful to establish the 
Ramakrishna Mission at Belur, West Bengal. He initiated a religious movement in which dedicated 
service to the humanity was considered as the life spirit. 
The paper will address how Swamiji inaugurated a humanist religious movement amidst numerous 
challenges and was successful to leave a progeny of saffron-clad monks dedicated to the well -being of 
the mankind. 
In ancient Indian culture the Vedic tradition propagated the existence of God in all beings ---Sarvam 
Khalwidam Brahmam.However the Vedic Aryans practised sacrificial rituals and introduced social 
discriminations  of multiple degrees. During the sixth century B.C. Lord Buddha propagated the message 
of ahimsa i.e. non-violence and compassion towards all. The Buddhist Bhikkhus devoted their lives 
towards service to the creatures. Asoka, the great Buddhist Mauryan emperor (273-232 B.C.) abandoned 
the policy of aggression and introduced the policy of non-violence towards the living world. In this 
context reference may be made to his famous utterings.---‘Saba manise paja mama’ in the Kalinga Edict 
i.e.’ All men are my children and just as I desire for my children that they may enjoy every kind of 
prosperity and happiness in both this world and the next , so also I desire the same for all men’,  (Smith, 
1957, 177-8). 
His extensive compassion was extended to encompass the living world.He declared in the Edict No.II, of 
the Seven Pillar Edicts ‘the gift of spiritual insight I have given in manifold ways: whilst on two-footed and 
four-footed beings,on birds and the denziens of the waters,I have conferred various favours even unto 
the boon of life : and many other good deeds have I done’ (Ibid, p.183) and ‘the living must not be fed 
with the living’(Ibid, Edict V, p.188).  
He provided a long list of the animals and birds not to be slaughtered or tortured.He  stressed on the 




Edict II, p.152). He made curative arrangements for men and beasts.Wells were dug and trees were 
planted for the enjoyment of men and beasts (Ibid, The Rock Edicts, Edict II, p.157). He  also ensured the 
continuation of the practice of the Law of Piety by his successors in the future (Ibid, The Rock Edicts, 
Edict no. IV, p.160). 
During the medieval period Sultan Firuz Tughlaq (1351-1388 A.D.) adopted a humanitarian policy within 
a limited scope. Though he proclaimed himself a true Muslim and his state a religious state yet he took a 
number of welfare measures. In order to have a ‘better understanding of Hindu ideas and practices’ 
(Chandra, History of Medieval India, 2009, p.115) he arranged for the translation of Sanskrit works into 
Persian. Besides he banned inhuman punishments, set up hospitals for the treatment of the poor people, 
ordered to prepare a list of unemployed persons, arranged for the public works department and meet 
the demand for water . In  view of Prof. Satish Chandra  the Sultan  wanted to project the state as a 
‘benevolent institution’ (Ibid, p.115). Sher Shah Suri, (r.1540-5 A.D.) the Afghan ruler  was also devoted 
to the welfare of the peasantry and commented ‘the cultivators are blameless,they submit to those in 
power ,and if I oppress them they will abandon their villages ,and the country will be ruined…’ (Ibid, 
p.224). The Mughal Emperor Akbar  (r.1556- 1609A.D.) added a new dimension to the people’s welfare 
by way of introducing the policy of Sulh–kul or ‘peace to all’. His biographer Abul Fazl explained the 
system as maintenance of equilibrium in  the society. According to him ‘a true ruler was distinguished by 
a paternal love towards his subjects without distinction of sect or creed , a large heart so that the wishes 
of great and small are attended to, and prayer and devotion and a daily increasing trust in God who is 
considered as the real ruler… he was not to allow the dust of sectarian strife to rise’ (Ibid, p.253). The 
Emperor had a keen eye on the comfortable living of his subjects.Therefore he abolished Zeziya (the 
pilgrim tax imposed on the Hindus), opposed the system of Sati, child marriage, dowry system and 
slavery of the war-prisoners. 
A glimpse at the state of human development during the British colonial period shows that, social reform 
programmes were undertaken since the Governor Generalship of Lord Bentinck (r.1828-35A.D.). The 
impact of Utilitarianism, Humanitarianism, Liberalism led several  administrators to adopt welfare 
measures for the people of India. Some acts were formulated aiming at betterment especially  of the 
living condition of women yet due to lack of popular education and awareness  the enactments failed to 
achieve expected result. The projects of reform were abandoned following the Great Revolt of 1857. 
The second half of the nineteenth century presented a grave challenge both to the rulers and the ruled. 
According to an estimation during the first half of the nineteenth century while there were seven 
famines costing 1.5million lives during the second half there were twenty –four famines costing  28.5 
million lives (Dutt, India Today, 1983, pp.308-9).  The Deccan peasants’ revolt was held (1875) and the 
anxious government appointed the Deccan Riots Commission (1875) and the Famine Commission (1878). 
Indian peasantry faced a grave situation with the increasing penetration of the British Capitalism. 
Another face of the challenge was the rising tide of communalism. The Imperial method of playing the 
Hindus and the Muslims against each other aggravated the situation. The Hinduist propaganda of the 
Arya Samaj under the leadership of Dayananda Saraswati, spread of the Pan-Islamic ideology by Jamal-Al 
din Al-Afghani, the controversy over the use of Hindi and Urdu were some of the nutrients of 
communalism (Sarkar, 1995, p.78-9).During the 1890’s a spell of communal riots cast a shadow over the 





Swami Vivekananda’s (1863-1902) vision of developmental programme for the common people of India 
was largely an outcome of his first- hand experience of the sufferings of the people during his long term 
tour. He was a student of the Scottish Church College, Calcutta and could identify himself with  
contemporary resurgent young mind of Bengal. Western Philosophy of Jeremy Bentham, John Stuart 
Mill, Herbert Spencer, Comte, Hegel and others influenced him however the theories failed to solve the 
problem of human suffering. Monotheistic Brahomism too presented no solution to him.In this context a 
Social Scientist compared Vivekananda with Michael Angelo since he  also suffered from ambivalence in 
face of the influences of  the Greco-Latin Art, Neo-Platonic idealism and Realism of the age of 
Renaissance (Tripathi, 1991, p.32). 
 
SECTION – II : SWAMI VIVEKANANDA’S CONCEPT OF  THE INTER- LINK BETWEEN RELIGION AND 
HUMAN DEVELOPMENT  
A new world was opened  to Vivekananda  with his visit to Sri Ramakrishna (1836-1886), a temple priest 
at Dakshineswar, West Bengal.  He realized that, Sri Ramakrishna  was a keen observer of the 
contemporary period and could articulate his deep-rooted spiritual knowledge with the aid of simple 
allegories. The Master believed in the common Truth present in all religions and used to say that 
‘religions were like so many paths leading to the same goal --- God…and held all religions in equal 
respect’ (Swami Lokeswarananda, 1988, p.xxi). This spiritual realization had the potentiality to challenge 
the contemporary forces of communalism. 
Despite being a spiritual leader Sri Ramakrishna was a lover of mankind from the core of his heart. He 
explained the difficult concept of non-dualistic Philosophy of the  Vedanta to Narendranath (original 
name of Swami Vivekananda) and convinced  him of the nobleness of the service to the humanity since 
every living being represents the ‘undivided and eternal existence, knowledge and bliss or Ahkanda 
Sachchidananda (Bose, 1990, p.179).  
 He saw God everywhere especially in man. Once at Deoghar he was deeply moved by the sight of 
famished people and threatened to cancel the pilgrimage if no relief was arranged for them (The Gospel 
of Sri Ramakrishna, 2009, pp. 35-6.) Swami Lokeswarananda observed that, he added a ‘new meaning ‘to 
service because ‘if he served man, it was with humility and reverence,  for he was serving God Himself’. 
Prior to the establishment of the Belur Math his disciples devoted themselves to the service of the 
suffering people including lepers (Swami Prabhananda,2011,pp.56-7,pp.110-1).  
 He equated meditation and service because in meditation one may see God ‘within oneself and  in 
service see Him without ’( Swami Lokeswarananda, op.cit., p.xxvii). His watchword was  ‘Jiva is Shiva.’ 
Who then dares talk of showing mercy to them? Not mercy,but service,service,for man must be 
regarded as God.’ (Quoted by Bose, op.cit., p.185). Once he rebuked Narendranath  who wanted to 
experience Nirvikalpa Samadhi because the Master ‘wished him to translate the highest knowledge into 






Sri Ramakrishna’s dream of the service to the mankind was fullfilled by Swami Vivekananda. He applied 
the theoretical knowledge of Vedanta for the service  of mankind and this may be described as Practical 
Vedanta.How religious concept and human development are inter- linked was explained by him in one of 
his lectures  (London,dated 10th November,1896) ---  
       ‘’ the central ideal of Vedanta is this oneness…There is but one life ,one world,one 
existence…Oneness includes all animals…From the standpoint of the highest ideal ,the lowest animal and 
the highest man are the same…we have no right to look down with contempt upon those who are not 
developed exactly in the same degree as we are….Man should not  be degraded to worldly  slavery,  but 
should be raised up to God…Love is truth and hatred is false ,because hatred makes for multiplicity….The 
God of Vedanta is the most known of all and is not the outcome of imagination….Do you feel for others? 
If you do,you are growing in oneness’’ (Swami Vivekananda, Reprint, 2013, pp.5, 14, 15, 17, 18, 25, 29). 
Imparting of secular education ,relief to the distressed people and extension of a helping hand to train 
them up to face the future miseries or helping them to become self-sufficient were the objectives of 
Swami Vivekananda’s activities. He did not consider discriminations among the people on the ground of 
caste, colour, gender or economic condition. He internalized the concept of ‘Samadarshita --- same state 
of mind with regard to all’ (Letters of Swami Vivekananda, 1895, p.210).  
His deep rooted conviction in the omnipresence of God in all of his creations led him to develop the 
concept of Atmano mokshartham jagathitaya ca i.e.synthesis of individual salvation and social welfare  
which was the guiding principle behind his activities. 
Sister Nivedita, Swamiji’s disciple  discovered the flow of continuity in imparting secular education to all 
since the days of the Gautam Buddha. To her Master ‘education and knowledge were the right of these,  
as much as of their brothers,higher in the social scale.Having this ,they would work out their own 
destiny, freely from within. In this view of the task before him, the Swami was only continuing the 
tradition of all the great Indian teachers, from  the Buddha,downwards.’(Sister Nivedita, 2009, p.245). 
Swamiji attended the World Parliament of Religions at Chicago (1893) and represented the Indian 
Philosophy of the nondualistic Vedanta through his lectures. His speeches won the heart of the audience 
and gradually groups of Americans and Europeans  followed him. He  tried to raise fund for the 
establishment of the monastic institution in India for the propagation of the teachings of his Master.The 
thoughts to ameliorate the miseries of his poor countrymen haunted him. Sister Nivedita wrote that 
during his tour in the West Swamiji was seeking for workers ‘to devote themselves to the Indian 
pariahs’and nothing caused him such exultation in 1897 as to see his Brahmin disciples nursing low – 
caste patients through Cholera’( Ibid, p.247). 
Sister Nivedita pointed at three major influnces on Swamiji ---namely,’the Shastras,the Guru  and the 
Motherland’(Swami Vivekananda, 1963, pp.xiv-v.). The miserable condition of his countrymen,the 
inhuman practice of caste system,the unhealthy lifestyle, lack of education, communal rivalry and 
sufferings of all sorts touched his heart.The apathy of the educated milieu towards the people shocked 
him. In a letter, written to his disciples in Madras he criticised the western educated few who completely 
neglected their fellow people. He wrote –‘come,see these people,and then go and hide your faces in 
shame…what are you doing now?...promenading undigested stray bits of European brainwork,  and the 
whole soul bent upon getting a thirty-rupees clerkship, or at least becoming a lawyer---the height of 




and asking for bread! Is there not water enough in the sea to drown you, booksgowns,university 
diplomas, and all?’ (Letters,op.cit.p.,37).  
He discarded blind -folded religious practice and identified food as more important than religion for the 
common people. In this context he wrote ‘Bread! Bread! I do not believe in a God who cannot give me 
bread here, giving me eternal bliss in heaven.’ (Ibid,p.174).  
 He appealed to the young generation to eradicate the tyranny of caste system, untouchability, priest 
craft and develop their own nation. He was keen on restoring the ‘lost social individuality (Ibid, p.55)  as 
well as the honour of manhood to the people. His motto was ‘sympathy for the poor,the 
downtrodden,even unto death’(Ibid, p.64).  
As per the teaching of his Master this aim was the essence of  religion to him.He explained to Kidi, his 
disciple, ‘God, though everywhere,can be known to us in and through human character…We preach 
neither social equality nor inequality,but that every being has the same rights,and insist upon freedom of 
thought and action in any way…we believe that it is the duty of every soul to treat,think of,and behave to 
other souls as Gods,and not hate or despise,or vilify,or try to injure them by any manner or means….The 
soul has neither sex,nor caste,nor imperfection’ and all these principles were supposed to be observed 
by the monks and common people alike ( Ibid,pp.68-9).  
SECTION –III : MATERIALIZATION OF THE DREAMS OF SWAMIJI THROUGH THE ACTIVITIES OF THE 
RAMAKRISHNA MISSION 
In several letters Swamiji expressed his future plan. He wrote ---‘My whole ambition in life  is to set in 
motion a machinery which will bring noble ideas to the door of everybody, and then let men and women 
settle their own fate’…’ I want to send them rolling like irresistible waves over India bringing comfort, 
morality, religion, education to the door of the meanest and the most downtrodden. And this I will do or 
die’(Ibid,pp.63,65-6).  Regarding the practicability of his plans he wrote that,if some disinterested monks 
bent on doing good to all visit all houses of the villages with maps, cameras, globes etc.and impart oral 
teaching it will be a fruitful effort ( Ibid,p.82).  
He was a strict taskmaster and chalked out the lifestyle of the monks as social workers. He  instructed 
Swami Akhandananda ‘if people object to the food you take, give it up immediately. It is preferable to 
live on grass for the sake of doing good to others.The Gerua (the saffron attire of the monk)is not for 
enjoyment . It is the banner of heroic work…I say Daridrodevo Bhabo,Murkhodevo Bhabo--- the poor,the 
illiterate , the ignorant , the afflicated ---let these be your God. Know that service to these alone is the 
highest religion’(Ibid,pp.93-4).  
 The Ramakrishna Mission was founded on 1st May,1897 at Belur, district Howrah,West Bengal by the 
side of the Ganges.The monastic organization was supposed to only perform duties. He wrote ‘…Do not 
care under what banner you march….ours is to work.The results will take care of themselves.’( Ibid., 
p.168).  
In a letter (14th April,1896)he assured his brother monks that he was determined to make them ‘decent 
workers thoroughly organized’ (Quoted by Swami Prabhananda,op.cit,.p.132). He was not in favour of 
ritualistic worship of the Master rather propagated a complete programme for physical, mental and 
spiritual development of the people. Imparting of vocational training, formal education, relief work 




devoted themselves to the service of the suffering people including the lepers (Ibid, pp.110-1). Spread of 
education among the masses and “establish, maintain, carry  on and assist schools, colleges, orphanages, 
workshops, laboratories, hospitals, dispensaries, houses for the infirm, the invalid and the afflicted, 
famine-relief works…” (Swami Tejasananda, 1972,p.40) were included within the declared objectives of 
the Mission . Spiritual transformation of the human society was the chief objective of the Ramakrishna 
Mission (Swami Prabhananda,op.cit.,p.62).  
The monastic order was unique in the Indian context.Social Scientists pointed at the presence of proper 
planning, belief and institutionalized religion behind the foundation of the Mission ( Ibid,p.77).  The 
monks were united to make the plans of their Master a reality.They followed a uniform  code of conduct. 
Besides they formulated plans for betterment of their activities. The task of the first generation of the 
monks was very difficult because on the one hand they had to face social opposition from the 
conservative section and on the other hand they had to live a tough disciplined way of life in accordance 
with the instructions of Swamiji. However he was confident regarding their efficiency and dedication and 
expressed his optimism in a letter written to Haridas Beharidas Desai (29th January,1894)( Ibid,p.81).  
Swami Akhandananda was the first to start relief work among the famine- stricken people in 
Mahula,Murshidabad(15th May,1897) and Swamiji encouraged him with assurance for monetary 
assistance. After the completion of the relief work he founded a Home for the destitute children . 
Besides Swami Trigunatitananda, Swami Birajananda, Swami Prakasananda also actively participated in 
the relief works in Dinajpur, Deoghar and Dakshineswar. 
The Indian Mirror (June 6,1897)reported how the monks of  the Order worked with the financial 
assistance of Mahabodhi Society in Murshidabad  and ‘saved the (famine stricken)people from the jaws 
of death’ (Sankariprasad Bose & Sunil behari Ghosh, 1969,p.199).The Tribune (13th 
November,1897)commented that ‘This is almost the first time that Government officials have openly 
worked hand in hand with the Sanyasis’ and  The Indian Mirror 2nd December,1897)remarked on the 
‘system and the organization of the movement’ (Swami Prabhananda,op.cit.,p.155). Swamiji instructed 
to spend carefully from the Famine Fund and keep the money separately only for the purpose  of relief ( 
Ibid,p.160) .The monks left a memorable example of relief work during the spread of Plague at Calcutta. 
The people were extremely panic-stricken and Sri mo (the biographer of Sri Ramakrishna) wrote to 
Swami Ramakrishnananda (dated 3rd May,1898) that,’By the evening of yesterday I think about half of 
our township had left panic-stricken( Ibid.,p.210). They prepared a handbill in Bengali and Hindi for 
circulation among the people. Swami Sadananda started the cleaning work in the slum areas  with his 
attendants while the patients were quarantained in camps. Sister Nivedita was in-charge of the Project  
and in a letter to the Editor of The Indian Mirror  (dated March 28,1899) she described in detail the 
challenges faced by the volunteers in the anti-Plague drive. However she was optimistic and concluded 
with the following words---‘Let us with our whole heart and energy, set to work…’ (Bose & Ghosh,op.cit., 
pp.210-1). 
She delivered a public lecture on ‘The Plague and the Duty of the students’(April 22,1899) at the Classic 
Theater and Swamiji presided over the programme.  Later on she  commented  (The Prabuddha 
Bharat,May 1899) ‘Surely one of the great secrets of the weakness of India lies in the fact that the 
motherland has never in the past found means to voice in any special way her love of the feeble and the 
outcast and the disinherited amongst her children. Let us pray that we ,of this new generation , may live 
to see the beginning of a different state of things’( Ibid,p.278). Next year the disease relapsed and the 




TheAmrita Bazar Patrika (April 28,1900) reported on the ‘thorough manner’of the disinfection project 
carried out by the monks of the Mission under the leadership of the Sister( Ibid,p.321). The   Marhatta 
commented ‘The volunteers of the Mission confined themselves solely to the houses of the poorest 
classes who are unable to pay for cleansing and disinfecting them.The fielthy habitations of the poor 
were carefully disinfected without causing the least irritation to their ignorant owners or residents at a 
great cost by the zealous members of the Mission’ (Ibid, p.278). Besides the newspaper (April 30,1899) 
added a political dimension to the activities of the Mission by way of adding a title to the news as 
‘Bengalis roused to activity’ and commented that  ,(Vivekananda ) called upon ‘ Bengalees to belie by 
practical action the aspertions thrown upon them by the advocates of the Calcutta Municipal Bill’ 
(Ibid,p.382).  
The scope of relief work was not limited . Swami Vimalananda,Jt.Editor Prabuddha Bharat ,wrote (August 
16,1901) to the Editor of The Indian Mirror regarding the necessity of starting a home for the ‘extremely 
sick and helpless sadhus ‘at Kankhal (Ibid,p.218) . Though  the list of relief works were many however 
Swamiji was not satisfied . His aim was the complete development of the distressed people by means of 
the spread of education for material progress and character building so that they can take care of 
themselves in future crises (Swami Prabhananda,op.cit., p.211).  In accordance to his objective several 
development centers namely , a Home for the destitute children was started by Swami Akhandananda at 
Murshidabad. Formal education and Vocational training were imparted to the children( Ibid,p.281). An  
Orphanage for the child survivors of a famine in Rajasthan earned fame from the government circle. 
Major Dunlop Smith, the Famine Commissioner in Rajputana visited the orphanage  and commented 
that,the children were in ‘excellent condition and appear to receive every attention ‘(Bose & Ghosh,Ibid, 
p.462). The paper also commented that,the children belonged to multiple castes and religion however 
they were happily rehabilitated( Ibid). 
Numerous such centres developed throughout the country and everywhere the monks started evening 
schools for all. Swamiji wiped out the difference between salvation of the self i.e.atmono moksharthom 
and welfare of the world i.e.jagathitaya and added a new dimension to Indian monkhood. 
The concept of Social Justice was trampled down  in colonial India and   Swamiji was the pioneer to 
restore the tradition back . The Ramakrishna Mission materialized his aims and objectives even during 
the National crisis with uncomparable integrity. Sister Nivedita described  the Mission as ‘an order of 
monks …banded together with their faces primarily toward the evolution of new forms of civic duty 
(Quoted by Swami Prabhananda ,op.cit , p.40).  
The Native Opinion (12th July,1900)observed …’the work of the Ramakrishna Mission utterly proves the 
hallowness of the contention that the Vedantic system of Philosophy preaches a gospel of extreme 
selfishness.The members of the Ramakrishna Mission are Vedantists to the hilt,and in trying to relieve 
distress in a practical manner,they are simply following the noblest dictates of their creed’( Bose & 
Ghosh, op.cit.,p.411).   The Amrita Bazar Patrika (November 14,1893) wrote  ‘Religion is something more 
than a theory,it is a living force,and is not to be bounded by platitude and decorated by eloquence and 
rhetoric’( Ibid.,p.298).  
This popular explanation of the concept of religion was definitely influenced by the extensive 
philanthropic activities of the Ramakrishna Mission. Benoy kumar Sarkar reviewed the philanthropic 
activities of the Mission during the mid-30’s and described their motto as the ‘living religion of India in 




Swami Tejasananda incorporated a detailed list of multifarious activities of Mission during the post –
independence period in his monograph( Swami Tejasananda,op.cit.Appendix C). 
At present the Ramakrishna  Mission with its branches all over the world serves the cause of humanity, 
contribute to the dissemination of the man-making mission propagated by Swamiji and represent the 
spirit of Indian culture in the world (Sen, 2008).  Despite limited shortcomings  all the institutions under 
their management work with excellent  discipline and dedication. Implementation of  the vision of the 
great Masters is their chief objective and they have successfully set an example in linking religious belief 
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